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for argument and refutation. Even if the
sand-buried ruins of Egyptian villas had re-
vealed to us anything so precious as the great
Diakosmos by Demokritus, or the untitled
discourses of Herakleittis, we should have but
the beginnings of that whereof some crumbs
only have survived. We should have no
consecutive tradition.

But in the Dhamma we have implicit from
the first, and, in Abhidhamma teaching we
have, made gradually explicit, a synthesis
on all fours with the universal flux of Hera-
kleitus and with Demokritus's theory of
natural caxisation. Hence the enhanced
degree of interest for us in the Buddhist
philosophical tradition as maintained by the
Thcravada. It is not only of a relatively
r pure and independent pedigree ; it is also the
Eastern counterpart of certain notable syn-
theses which, originating between East and
West, were never, in the West, made the
headstone of the corner in philosophy's
temple. Modern science, which now sways
philosophy to and fro, is no doubt in line with
the thought of both Herakleitus and Demo-
kritus, and is their ultimate vindicator. But
science, bent on present and future vision,
leaves her tradition to the care of the historical
philosopher. He has to explain how she
arose from a soil which had suffered Demo-
kritus's works to perish, while in Buddhist
soil, with the exception of a notable medical
and psychological culture, she failed to grow*